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. . . When somebodt asks about an alliance between 

Negroes ana]Vh1tes, I aways ask them a question: "Whom 
do Neg~tm Wily wttM Where is the movement in the white 
community that they ca.n ally with7" ~nd it doesn't seem 

' to me that the answer IS the trade unwn movement. For 
a lot of different reasons. 

Mainly it ~eems to. me that the tr:ade union_ movement 
is part of the establtshment. And IS not avatlable as an 
ally. Attd that what they are primarily concerned with 
is in keeping jobs for those wh? already have them, mak
ing sure that those who are go11.1g to lose them lose them 
with good retirement. And makmg sure that people mol!e 
up in the jobs they already have. 

They do11't seem to be concerned about the people who 
are not working. That these people should be organized. 
That the trade union movement should do something 
with these people. --. 

If the uniom are in that position, it doesn't seem to 
us that we catJ ally with them ... 

.. . Now we were shut out from politics. Couldn't reg
ister. Had no say about who got elected. So we did our 
own. We had our own registration. Called it freedom reg
istration. Held our own vote. Called it freedom vote. 

I think we have the freedom vote and they have the 
mock election. 

And with the germ of that we got the freedom schools. 
You form your own schools. Because when you come right 
down to it, why integrate their schools? What is it that 
you will learn in their schools? Many of the Negroes can 
learn it, but what can they do with it? What they really 
need to learn is how to be organized to work on the scr 
ciety to change it. They can't learn that in schools. 

Now, why can't we setup our own schools? If you carry 
it all the way through, train people to do what needs to 
be done. And why can't our schools be accredited? And 
we graduate people and they go out in our society? 

That's what we're doing. We're building a society. 
We're getting people who 
are educated to do what 
needs to be done in our scr 
ciety - which is they work 
and they change society. 
Now, we're not doing that, 
of course, but that's what is 
evolving. 

It takes a long time for 
that because people don't 
think that way. They're all 
trapped up. They think they 
have to be qualified in or
der to run society. That they 
have to be qualified in or
der to ':'ote. And they can't 
get behmd the qualifica
tions to who sets them. If 
they could do that, they 
would know that they could 
set their own qualifications. 
Therefore, they could de
termine what the standards 
~re for who's quali£icd. 
What it means to be quali
fied. Then they can run 
their lives. Because then 
they're qualified to do that. 
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Cause th_ey say they are. And the people who say they're 
not quahfied don't want them to run their lives. 

Now nobody sat down and theorized all this. It's just 
that you went down there and started to try to do some
thing. You didn't know what there was to do. You start
ed working and you learned what couldn't be done. That 
helped define what could be done. And certain things 
became clear. One of the things that became clear was 
all that's involved in setting up a society. In government. 
In how people run their lives. Who decides ... 

. . . (Someone commented that ciuil rights has 1·eceived 
vast publicity and a lot of issues have been clearly defin
ed, much more than in foreign policy) I would argue 
that fm·eign policy and domestic issues are not defined at 
all. In fact, they're covered ujJ. So the people don't know. 

To use them as a measure for definition of civil rights 
issues is simply to indicate that civil rights problems tJiem
selves are just beginning to be aired. 

The question before this country really is: does it have 
the ability to probe deeply into any issue? And does it 
have the stamina once it starts probing to keep going un
til it gets to the bottom of the problem? And that's a real 
question ... 

. .. The compromise the Democratic Party offered at 
Atlantic City (the national convention) is that precinct 
meetings be open to registered voters regardless of race. 
That doesn't help us. Cause we can't register people. 

So we asked Humphrey in a closed session: "Okay, the 
precinct meetings are open to registered voters. How 
many voters do you guarantee us in Mississippi in the 
next four years? 400,000? I 00,000? I 0,000? Any?" And he 
said, "We can't guarantee you any because the Democratic 
Party doesn't run the administration." 

So you don't expect that the decision offered us at the 
convention will have any practical effect. In fact, we can 
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expect the opposite. That it will kill any real chance of 
participation by Negroes in the Democratic Party in the 
deep South. In this sense: the whites who are smart will 

y, "We got to" let a few Ne6rroes in now cause it's in the 
.onvention call." And they'll argue to the other people, 

"Now, you got to overcome your prejudice. 'You got to 
sit in some of these meetings with some of these Negroes. 
But outvote them . .Just come out in larger numbers. And 
maybe we'll let one come through. We'll go back to the 
convention in '68 and we'll say, 'we've complied with 
your call. In fact, we have a Negro here with us'." And 
that's it. 

recogmze 

. . . The gangs in northern cities form a kind of com
munity around senseless violence. Senseless in the way 
that it ends in their own destruction. 

W hat's going to happen with them? The program 
which society has for them is really a program of violence. 
Because that's whe1·e it leads. In the end the program of 
the social worker which takes two or three of them and 
tries to place them in jobs which are in a sense meaning-

ss. Can't all get jobs. And they're back out on the streets 
oon. In the end, the harvest of that is violence-riots 

because the people don't have anything and can't get any
thing from that prog?·am. 

Now it seems to me that the nonviolent program for 
.that group would be not to breah them up, but to find 
some way to heep them together. To find some way to 
get them to attack the institution which has them in a 
box. That's the only way to find for them some kind of 
community so that they won't have the need and they 
won't participate in that kind of senseless violence. 

Now that's a long way off. And there are lots of ques
tions about that. Thing is nobody's doing that. Any
where in the North. 

Nobody's really addressing themselves to the ghetto and 
those kinds of problems ... 

. . . The progress we experience is mostly progress in 
terms of what happens to the people we are working with. 
It's that they, in many communities, have found a new 
kind o£ strength. 

In their individual acts just going to the courthouse 
(to register) is a revolutionary act. Given their lives. 

A community has developed in places because o£ those 
acts. Local people have really begun to find a way they 
can use a meeting as a tool for running their own lives. 

having something to say about it. That's very slow, 
it's happening. 

In a sense, these people have found freedom. They 
don't have ;my participation in society but they're free 
now. They can do things that they've wanted to do for 
a long time. 
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They've been able to confront people who are on their 
backs. They take whatever is dished out- bombings, 
shootings, beatings, whatever it is. After people live 
through that they have a scope that they didn't have 
before. There's a whole new dimension in their lives that 
wasn't there before. 

Now I don't equate that with democracy. 
Here are people risking their lives challenging a whole 

context that they've had to live in. Which has told them 
all the time that they couldn't do anything. But doing 
it anyway. 

In that sense it's a revolution ... 

. . . Some of the Negro organizen for SNCC feel that 
this is their movement. That it belongs to them. In a way 
in which nothing else in the coun t1·y belongs to them. 
It belongs to them not that they thought of it, but that 
it's their energy that made it, so it's theirs. They have put 
all their energies into it in a way people in this country 
don't put energy in anything. 

That's at the heart of the whole question of relation
ships in the movement between white and black people. 
Because in many cases the white people are looked upon 
as other people. just as the society looks upon N egroes 
as other people. And thinks about whether it will let them 
in or not. 

So the white people who come down are looked upon 
by the staff people as othe1· people. Then there are very 
deep tensions. Th ey're too complicated to describe. They
're the kind of things that don't seem to be ex haustible. 
In some people. In some situations. That is, you can have 
it out. Talk it out. And the deep things come welling out 
like poison and they spew ou t all over everybody. But 
that doesn't do it cause the next time it comes out the 
same way. It 's a real problem . And it seems to me it's a 
problem that will be fa ced all over the country as the 
Negro movement spreads out and begins to hit the ghettos. 

From the point of view of the fellow who grew up in 
Sunflower County, he grew up hating whites. I m ean he 
really hated them, because they killed him inside and th ey 
killed his people. He saw them. They killed an uncle. Or 
they killed a l:,'-"Y down the street. And he couldn't do any
thing about it. So he hates whites. 

Now he's working in the movement, and he's got to 
get used to that funny thing where you can't say er.tery
th'ing against all people. Can't say yott hate alt wlutes 
because you /mow this guy and he's white and you don't 
hate him. And maybe you like him very much. 

Part of that feeling is that they know that white peo
ple think about them in the same way. That white peo
ple think of them as other people ... 

... Now I listened to a white person who's on our staff 
raising the question of why don't more Negroes partici
pate (as volunteers) . From the point of view that there 
must be something wrong with college Negroes that they 
don't participate in the movement. 

I asked him to consider it from another point of view. 
That there's something wrong with the society and that 
the people are trapped in it. Because when you look at 
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the college Negro population, particularly in the South 
and the Negro schools, and who goes to them, and what 
a small crust of the Negro population they are, and how 
they evolved from the businessmen and the tea0ers, and 
the middle class people who got concerned With educa
tion. And those people evolved from mixed marriages
and what happens in the South in terms of white men and 
Negro women-so that tl1e whole layer of mulattos-and 
it's everywhere you go down in the deep South if you 
look at the structure, at the colors of the skins of the peo
ple who are, say, in the middle class positions. 

Anti then you think about Tougaloo College which was 
started as a school for the sons and daughters of white 
men and Negro women. Really that was the purpose it 
was set up. It was felt that these people should have a 
better chance at an education, because they were better 
people, and when you think how that pervades, really 
pervades, the whole education system in the South; if you 
really analyze that, those kids in those colleges are already 
trapped up in something. 

They're not fertile ground for recruiting. Some of them 
come, yes; but we're operating from a very specialized 
thing. Now a better place to recruit Negroes is probably 
the ghettos in the big cities ... 

. . . College kids come down, some of the Negroes who 
have come down, and are now trying to get back in school, 
can't relate to it. That raises for them the whole question 
of education. What is the degree? What do I need it for? 
What do I do with it after I get it? 

And then all the questions about security. In our so
ciety. Because the feeling is that we need that degree be
cause what happens if the movement doesn't happen? If 
it dries out? If it drops dead? Where will I be? What will 
I do? I'll be too old to go to school. I'll have a family. 
I'll have kids. I might not be able to earn anymore. 

And the whole anxiety that surrounds people about 
what the hitch is going to be and how they're going to 
fit into society. Now, people in SNNC are going through 
that. I mean can you imagine going through all your life 
only-/ mean at some point in your life you got to earn 
over $30 a week. Don't you? ... 

... We asked this one guy why he came. What he was 
doing. And he said, for his own personal self, he found 
out what work meant. He found out what it meant to 

· live. \\That it meant to relate to people. What society 
meant. That's what he was getting in SNCC. Because who 
determines what work is? How many people come up to 
the SNCC people and say, "Well, when are you going 
ba<:k to work?" And they mean, "When are you going to 
fit into society?" 

Now what the SNCC people have found in a slow pro
cess is that they don't have to accept that definition of 
work. That they can define their own. And that they un
derstand a little better what it means to work. That is to 
really put energy into something and to make something 
that's meaningful to yourself. 

In the process of that they begin to understand what 
it meam to relate to people, to being at least able to 
break down all these things that happen in our society. 

This is part of what is happening in SNCC and this 
is why in a sense it is unique. 1 mean that these people 
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have worked these last two or three years and are grad· 
ually coming to the realization that they will have to do 
this the rest of their lives. 

And that this is their work ... 

... Did the yes vote on proposition 14 honestly 
,·eflect the opinion of the electorate of this state~ That 
raises a central problem of democracy. You talk about 
honest reflection of opiuion. The question is education. 
What do the people know? What do the people in Cali
fornia /mow about housing? A bout laws? A bout the way 
people live? Who tells them? How do they learn? TV, 
newspapers, radio? How do they find out7 What access 
do they have to real information? Can they make an in
telligent decision? How much is propaganda and how 
much is the society really concerned about the people 
having information so they can know? 

I have certain fee lings about people in general. I feel 
that they'1·e manipulated . I don't happen to believe that 
they, if they were presen ted with real information about 
people and how they live, if they weren't forced to live 
unde1· myths about themselves and other people, that they 
would consciously choose to isolate other people. To 
force them into ghettos. To restrict their participation in 
society. 

Now that's just a faith principle ... 

COMING NEXT MONTH: new Pacific Scene service 
-a guide to good magazine reading. 

Your Fair-Housing Realtor 

TEPPID6 REALTY ( 0 . 
I 0751 San Pablo Avenue EL CERRITO LA 6-5353 

1664 Shattuck Avenue BERKELEY TH 3-535 .: 

AVAILABLE SOON 

FIVE YEARS ON FREE RADIO 
A collection of the radio commentaries of 

Marshall Windmiller 
Broadcast over a period of five years on the Pacifica 
Radio Stations KPFA, Berkeley; KPFK, Los Angeles, 
and WBAI, New York. 
From all over the broadcast areas of these three radio 
stations people by the hundreds wrote for copies of Mr. 
Windmiller's broadcast scripts. Now those broadcasts 
which attracted the most attention and comment have 
been collected in a volume with an introductory essay. 
Beginning in 1958 the book covers the foreign policies 
of the Eisenhower, Kennedy and Johnson administra
tions. It comments on Cuba, China, Berlin and many 
other critical problems. A record of the times with 
lessons for the future . 

Prepublication price - $2.08 including tax 

Order from Windmiller, 2901 London Road, Oakland 
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Bob Moses was the principle organizer of the 
voter registration campaign in Mississippi in the 
early sixties. In the Fr.ll of 1962, he made a tape 
describing SNCC's work in Mississippi up to that 
point. Howard Zinn used this tape as the basis of 
his account of the years 1961-1962 in SNCC: The 
New Abolitionists, chapter 4, but neither Howard 
nor I know exactly when, under what circum
stances, and by whom the tape was recorded. A 
complete transcript is here published for the first 
time. 

Moses was probably the most respected, even re
vered, leader in the experience of the American 
New Left. He believed very strongly in participa
tory democracy. When Bob was asked to speak at 
a meeting he would decline, or stand up in his 
place in the rear of the hall, or come to the front 
but ask questions. SNCC staff members recall a 
parallel concern to make sure that all feelings had 
been expressed, that every co-worker in a venture 
felt comfortable with decisions. In 1964-65 Moses 
led the struggle within SNCC to keep decision
making decentralized (see Zinn, pp. 267-268) and 
to transfer decision-making so far as possible to 
grass roots leaders outside the SNCC structure. He 
became extremely hostile toward organizing which 
placed undo emphasis on media coverage: let the 
event happen, he would say, and then there will 
be something to report. His desire to prevent the 
development of bureaucracy also expressed itself 
in an insistence on taking any risks which he asked 
others to assume. 

At the same time, Moses was very skillful in 
building coalitions and making his case to the wid
est possible audience. After the early period dealt 
with in the tape, he was the leading spirit in the or
ganization of COFO (Council of Federated Organ
izations), a coalition of civil rights groups working 
in Mississippi, and in the creation of MFDP (Mis
sissippi Freedom Democratic Party). At the 
National Democratic Party Convention in 1964, 
Moses as participatory democrat came into con
flict with Moses, builder of coalitions. The climac
tic moment came when Bob, the Rev. Ed King, and 
others· were meeting with Hubert Humphrey. Per
suaded that Humphrey was holding him in conver
sation so that President Johnson might the more 
effectively undercut the MFDP effort at the con
vention, Moses, gentlest of men, sprang to his feet 
and ran out of the room, slamming the door after 
him. 

It is well-known that Bob was a reader of Camus. 
More intense in my own memory is the recollec
tion of how, at the orientation sessions prior to the 
freedom summer of 1964, Bob referred to Tol
kein's Ring Trilogy in an effort to describe how he 
felt in sending volunteers to possible death. His 
point was that the power to make such decisions 
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is corrupting, just as the ring which Frodo carried 
so far to destroy affected him to the point that he 
almost failed to destroy it. At such moments Bob 
would speak "'Very slowly, sometimes simply stand
ing quietly before a large group for many minutes 
before the words came. 

From that summer I &!so remember Bob speak
ing at a memorial service for Schwerner, Goodman 
and Chaney in Neshoba County, where they were 
killed. He emphasized that their bodies were dis
covered almost simultaneously with the United 
States bombing of North Vietnam after the Ton
kin Bay incident. It was one of the first expres
sions of an attitude which led Bob to try to con
nect the civil rights and peace movements 
throughout 1965. The next to last time I saw him, 
he said that the peace movement was a strange 
medium for him and that he couldn't seem to get 
his feet on the ground. 

People who know Bob Moses well feel that one 
of his reasons for leaving Mississippi was that .so 
many persons had been killed as an indirect result 
of his activity, while he and other SNCC staff mem
bers miraculously remained alive. Bob's account on 
the tape of the death of Herbert Lee tends to con
firm this. What he told me, in response to a direct 
question, was that he left because he thought his 
presence had become an obstacle for a number of 
persons and organizations in the state. 

Soon after that conversation, Bob visited Africa. 
I saw him only once after his return. He said he had 
had been very much upset by State Department 
publications circulating in Africa which portrayed 
his activity as proof of the vitality of American 
democracy. In the Spring of 1966 he system
atically broke off relationships with white friends 
and, at about the same time, withdrew from all 
public political activity. Rumor had him organizing 
guerrilla bands here, teaching pre-school children 
there. Apparently he now lives on the west coast 
of Africa. 

During the years he worked in the South, Bob 
Moses believed not only in participatory demo
cracy, but in nonviolence and the possibility of an 
interracial movement. There are stories of Bob's 
driving lonely Mississippi roads with local civil 
rights leaders and gently teasing them when hidden 
weapons came to light. When SNCC staff discussed 
the projected Mississippi Summer projects in the 
winter of 1963-64, some voices were raised in op
position to inviting so many whites. Moses offered 
his resignation with the comment that he refused 
to work in a segregated movement. 

One thinks of Bob with a heavy sense of possi
bilities lost, roads not taken, hopes unnecessarily 
destroyed. There was a deep well of gaiety in the 
man, very rarely expressed. Jack Newfield quotes 
Bob's roommate in New York City before Bob 
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